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Our starting point into researching 
the Balkans was a period where na-
tionalist ideas were on the rise and 
smaller nation-states taking shape. 
These nationalist ideas often came 
from a common language, culture or 
religion, which led to us questioning 
what truly defines us as humans - 
commons that transcend national 
borders.

We identified a multitude of minori-
ties in the region we studied. Each 
of these minorities was assigned a 
color that represents a blend of their 
national colours.

For each minority, we deepened our 
research on mythology, folklore, 
language, alphabet and architecture 
and space, food and religion. All this 
information; these traces were re-
corded in written form on our map. 
Through telling the stories as text in 
a specific area, we used the local leg-
end, religion or myths of the group 
to connect them to topography. 
The text itself by its story, color and 
shape becomes a manifested trace of 
humans populating this areas.

The collected minorities showed an 
intriguing picture of diversity in the 
Balkans which could not be con-
strained by national borders. We de-
cided to use our 15 different groups 
of minorities and their subgroups 

to dissolve the underlying borders.
By grouping the stories to the afore-
mentioned 7 research topics, we 
separated our hatches onto 7 layers 
of transparent sheets. It thus reflects 
a universal theme. The layering of 
these would then result in our main 
argument:

As traces and the humans they re-
flect begin to appear in the 
topography, the national borders 
dissolve.

Our research began with the form-
ing of nationalist ideas, borders 
being drawn and redrawn and how 
this was especially shaped by com-
mon language. With our work we 
want to prove that common myths 
and told histories are instead traces 
of humans transcending borders. 
Through a greek church at the Dan-
ube, Tatar communities in Dobruja 
or German exclaves in Wallachia we 
show that borders are abstract con-
structs.

South Eastern Europe with its turbu-
lent history, reshaped borders, giant 
empires but most importantly vastly 
different cultural groups is the per-
fect space to commit to this research 
and to find a new way to define 
topographies - 
by humans and their stories 
instead of national borders.
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In 
Roma-
nia 
Greeks 

were also 
appointed 
as Gover-
nors (Phanari-

ots) in Romanian 
principalities such as 
Wallachia and Moldavia. 

This led to the settle-
ment of many 

families 
there.

Ukraini-
ans settled in Romania during 

the Austro-Hungarian period, 
as the region of Bukovina 

(now split between Ro-
mania and Ukrai-

ne) was under 
Austro-Hun-

garian 
rule. 

Rascians; 
historical term 

for Serbs. In me-
dieval and early 

modern Western 
sources, exonym Rascia 

was often used as a designation 
for Serbian lands in general, and consequently 

the term Rasciani became one of the most common desi-
gnations for Serbs. Because of the increasing migratory con-
centration of Serbs in the southern Pannonian Plain, since the 
late 15th century, those regions also became referred to as 

Rascia, since they were largely inhabited by Rasciani (Rasci-
ans). Among those regions, term Rascia (Raška) was most frequently used for territories spanning 

from western Banat to central Sla- vonia, including the regions of Syrmia, Bačka, and southern Ba-
ranja. From the 16th to the 18th century, those regions were contested between the 
Ottoman Empire and the Habsburg monarchy, and today they belong 
to several modern countries (Serbia, Romania, 

Hungary, Croatia).t 

Отче наш, който си на небесата, д

а се свети името Твое,

да дойде царството Твое, да бъде волята Твоя,

както на небето така и на земята.

Хляба наш насъщен дай ни днес,

и прости нам дълговете наши,

както и ние прощаваме на длъжниците ни,

и не въведи ни в изкушение,

но избави ни от лукавия,

Our father who art in heaven 

hallowed be thy name.

Thy kingdom come, thy will be done,

as in heaven so on earth.

Give us this day our daily bread.

And forgive us guilty as we are,

as we also forgive our debtors.

Also do not bring us into temptation,

But free us from this evil.

March! March!

with our General

One two Three

March! Soldiers.

Let's go forward,

dear soldiers

Timok to board

With all my might

Марш! Марш!

с Генераля наш

Раз, два, три

Марш! Войници.

Напред да ходим,

войници мили,

Тимок да бордим

Със сички сили

Marš! Marš!

s Generalja naš

Raz, dva, tri

Marš! Vojnici.

Napred da hodim,

vojnici mili,

Timok da bordim

Sŭs sički sili

Baštá náš, kojtu si na nebeto: 

Imetu ti da se pusveti.

Kraljéstvotu ti da dodi. Olete ti da badi,

aćétu na nebeto taj i na zemete.

Kátadenjšnija leb náš, dáj mu nám dnés

I uprusti mu nám náša dalgj,

kaćétu i nija upráštemi na nášte dlažnici.

I nide mu uvižde u nápas,

negu mu izbávej ud zlo.

У 

неділю дуже рано,

Коли поля були вкриті туманом Згиналася жіноча 

форма

Серед могил хмарою вінки цілували.

Щось до серця притиснула,

У низьких акцентах зверталися до хмар.

«Ой, туман і дощові краплі,

Шкода цієї моєї невдалої долі.

Сховай мене тут у трав'янистих луках,

Поховай мене під тінями твоїми.

Чому J ’серед смутку має заблукати?
Моліться, заберіть їх разом із моїм життям.

У похмурій смерті було б полегшення,

Де ніхто не знає і не бачить мого горя. Та не самотньо моє життя минуло,

Батько і мати мій гріх оплакують.Я не можу бігти лише ветеринаром

Бо на руках мій маленький син. Чи тоді J дасть йому християнське ім'я,

До злиднів зв'язати, з материнським соромом? Цього я, брате тумане, не зроблю.

J тільки моя вина повинна ошкодувати. Тебе, сину милий, чужі охрестять.

Очі твоєї матері крапельками блищать. Я можу не знати самого твого імені

Як по життю я самотній іду.J, моїм гріхом, багате багатство 

втрачено.

З тобою, 

Rózsa 

Sándor szereti ja 

táncot, Nagyváradon 

csürgeti ja láncot. Csürgeti ja 

Szati bíró láncát. a vármegye 

hatfontos lakatját. Nem 

iszom bort, fogadásom tartja, vizet 

iszom, ha ja babám adja. Még azt is úgy, 

ha szájából adja, mint a galamb 

párját hogy itatja. Nem kell nékem 

farmatringszíj, nyereg, mert van nékem 

szép szeretőm kettő. Lovam is 

van, jó futó, jó lépő, 

szeretőm is sorba 

tizenkettő.

Hajnallik, hajnallik, de nem jól 

hajnallik. A Sámsonyi határ felől 

szomorú hír hallik. Megöltek egy kocsist 

hatvan forintjáért, belökték a Tiszába ja 

piros pejlováért. Tisza bé nem vette, partjára 

vetette. Arra ment egy hajóslegény, hajójába 

tette. Arra ment az anyja, költi, de nem hallja. 

Kelj fel, kelj fel, kedves 

fiam, hadd vigyelek 

haza! Arra 

ment 

Rózsa 
Sándor loves 

to dance, In Nagyvárad, 
he rattles the chains. He 

rattles the chains of the 
judge of Szati, The 

six-pound lock of the county 
prison. I don't drink wine, I keep my 
pledge, I drink water only if my 
darling gives it to me. Even then, 

only if she gives it from her lips, 
Like a dove feeding its mate. I don't 
need a fancy saddle or 
reins, For I have two 

beautiful sweethearts. 
I also have a horse, swift 

andsure-footed, And as 
for sweethearts, I have twelve 

in line.

It’s dawning, it’s dawning, But it’s not a 
good dawn. From the direction of the 

Sámsony border, A sorrowful news is 
heard. They killed a coachman For sixty 

forints, And threw him into the Tisza For his 
red bay horse. The Tisza would not take 

him, It cast him back to 
the shore. A young 

boatman 
passed by, 

A

Ha 

fölmegyek a zágrábi hegyekre, 

Föltekintek a csillagos egekre: Csillagos ég, 

merre van az én hazám? Merre sirat engem az édesanyám? 

Szép Zéntába béfiityül a gyorsvonat.

De sok kislány siet az állomásra!

Már messziről azt kiáltják a lányok:

Megjöttek a szabadságos huszárok!

If I 

climb the hills of Zagreb,

I gaze up at the starry skies:

Starry sky, where is my homeland?

Where does my dear mother weep for me?

In beautiful Zenta, the express train 

whistles in. So many young girls hurry to 

the station! From afar, the girls shout out:

"The hussars on leave have arrived!"

The first polemics between the 
German nationalist Deutsches Tagblatt and 
the state-patriotic Der Freimütige revolved 
around which was more important: love for 
one’s nationality, expressed through language 
and culture, or love for the fatherland 
(Vaterlandsliebe). Emphasis on one of these 

affiliations - putting either German or 
Hungarian first - was captured in terms of 

self - expression as either Hungarian 
German (ungarn deutsch) or 

German Hungarian 
(deutschungaris

h).den Dritten das 

Brot

Den Ersten der Tod

den Zweiten 

die Not

and bread for the

third

suffering for 

the second

Death for the first

‘to 
nourish and 
cherish
the Swabian 
(das 
Schw

äbisch
e)

Die 
Donau, Adam 
Berenz

Temeswarer 
Arbeiterzeitung
(Timișoara Workers’ 

Newspaper), 
Banater 

Arbeiter-Presse (Banat 
Workers’ Press),

Volkswille (The 
People’s 

Will) 

Heil 

dir, mein 

Heimatland!
Heil dir, 

Banaterland!
Heil Ort um Ort!
Ewig zu Gottes Ehr'
Zeuge was groß und 

hehr, Rage von Fels zu 

Meer

Der Freiheit 

Hort.

There burns a 

hurt, like tears of children crying, 

When parents’ hearts are like they’re made of stone. 

That from our motherland the worlds do part us

And we’re called strangers in our fatherland. 

From German soil our ancestors departed, To this small island in 

the global sea. But where a Swabian’s plough the land 

made fertile, The soil is German, and he 

will not leave.

 

Es brennt ein 

Weh, wie Kindertränen 

brennen, wenn Elternherzen hart und 

stiefgesinnt. O, daß vom Mutterland uns 

Welten trennen und wir dem Vaterland nur Fremde sind.

Von deutscher Erde sind wir abgeglitten, auf diese Insel 

weit im Weltenmeer. Doch wo des Schwaben Pflug 

das Land durchschnitten,  wird deutsch 

die Erde, und er weicht nicht 

mehr.

Turkish-origin 
words remain 
prevalent in 

domains 
such 

as domestic 
life, gastronomy, 

architecture, trade, music, gaming, 
and entertainmentacross all 

Southeastern European 
languages.

However, since 
the nationalizing shift 

in the 19th century, their 
usage has significantly 

declined.

The 
language is rooted in 

Daco-Romanian, 
with influences 

from Balkan 
dialects.

In 
the Timok Valley, 

Romanian is largely restricted to private 
use, with minimal formal 

education 
available.

Serbian 
Romanians, especially 

in Vojvodina and the 
Timok Valley, have a long 
history, dating back to 

migrations of 
Romanian-speakin

g pastoralists 
and settlers 

during the 
Ottoman 
period

During 
the 

Austro-Hungarian 
period, Romanian was 
taught in some local 

schools, particularly in 
Orthodox communities, but 

Hungarian remained 
dominant.

Romanian 
communities 

in Hungary, 
particularly 

in the regions 
of Bihor and 

Gyula, have 
existed since the 

Middle Ages

A 
unique 

feature is 
the archaic 

vocabulary 
: "megieș" – 

Meaning a 
neighbor, an 

older term that 
has been 
replaced by 

"vecin" in 
most 

regions

In 

Vojvodina, 
Romanian is officially 

recognized and taught 
in schools

Most 
Romanian speakers 

are concentrated in northern Bulgaria, 
particularly along the Danube River in regions like 

Vidin and Montana.

And, Your 
Ladyship, you 

should know that a man from 
Nicopoe came to me and told me that they saw with their own 
eyes that the ships that you know and your ladyship have passed 

up the Danube.
And you should know that they put 50 men in all the towns to help the 

ships.
And I want you to know how some craftsmen in Tarigrad have found 

out how these ships are to be brought to the place where you 
and your lordship know.

I 

pak să știi 

domniia ta că au 

venit un om de la Nicopoe 

de miie me-au spus că au văzut cu ochii loi că au 

trecut ceale corabii ce știi și domniia-ta pre Dunăre în sus.

I pak să știi că bagă den toate orașele câte 50 de omini să 

fie în ajutor în corabii.

I pak să știi cumu se-au prins nește meșter den Țarigrad cum 

vor treace aceale corabii la locul cela strimtul ce știi 

și domniia ta.

"Apa trece, pietrele rămân."

"The water passes, the stones remain."

"Cine aleargă după 

doi iepuri, nu prinde 

niciunul."

"He 
who chases two hares 

catches none."

"Sweet words gather much."
"Vorba dulce mult 

aduce."

،مولوگ راچآ هدرلغاد

،میلید رلیؤس رللبلب

،نسروتونوا ینب هدنس

؟میلا هدنب ریلاق هن

          "My rose blooms on the mountains,

       The nightingales speak my tongue.

            If you too forget me,

What will remain of me in this world?"

Dağlarda açar gülüm,

Bülbüller söyler dilim,

          Eğer sen de beni unutursan,

    Benden ne kalır elim?

a 
girl 

named Kat-
rusiya and her 

grandfather take pity 
on birds who are freezing 

in the ice and snow of an 
early winter. Wrapping them in her 

mittens and her scarf, she takes them to her 
home. Moved by her actions, the people of her vil-

lage give refuge to all the birds. Through the winter, the 
birds’ song reminds the villages of the importance of having 

faith. As the winter eases, the birds begin to fly at the 
windows of the houses and the villagers realise that they 

must set them free. When Easter arrives, Katrusiya’s 
compas- sion is rewarded by the discovery of a be-

autiful blue and gold painted 
Easter egg 

Originally set in 
the Black sea, the sea 

tsar fable was adapted by 
the Lipovans to take place 

in the Danube

Ac-
cording to some Rus-

sian folk religions for instance, 
small hairy spirits called domovoi 

inhabit every household and may 
become angry if the house is neglected or 

unclean. 

“Mati 
Syra Zemla, or Matka, for 

short, is the Slavic Goddess of the 
Earth.  Her name translates to Moist 

Mother Earth, and describes Her as a fore-
ver fertile, life-giving force. She is not seen in 

human form but as the Earth itself; although it 
is believed that at certain times She will take 

human form. When She does, She is usually 
por- trayed with black skin 

which associates Her 
with the blackness of the 
fertile soil.  Matka is belie-
ved to be the most ancient and 
powerful of all of the Eastern European 
deities. In fact, Matka is so powerful that 

She survived despite all attempts of 
the Church to do away with Her.

when Jesus 
Christ raised Lazarus 

from the dead, the 
people who witnessed 

it believed that he was 
really the Son of God. When 

Jesus entered Jerusalem, the 
people honored him by spreading 
their clothes on his path and 
waving palm branches. In 
Ukraine, the palm was 

symbolically replaced 
by the willow. There-
fore, the feast is po-

pularly called 
Willow Sunday 

Most of Ro-
ma- nia's Ukrainians belonged 

to the Greek-Catholic Church until the newly estab-
lished Communist regime outlawed it in 1948. Following 

their conversion to Orthodoxy, they were organised 
into a vicariate headquartered at Sighetu Mar-

mației

"Hole-worship-
pers" (dyrniki): relin-

quished the use of icons 
and prayed to the East through 
a hole in the wall; The dyrniki did 
not recognize any religious au-

thorities over them, not even 
the elders or the sta-
rovery (old ritualists). 

They believed that each 
individual had a direct connecti-

on with God and could inter-
pret the Scriptures by themsel-

ves. 

There was a 
man... well, they were 
Gypsies, you 

know. Here, 
again, there’s a 

person they called Török 
Pap. Have you heard of him? His 

father was a judge, Török Pap’s father. He was a 
troublesome man. Back then, these Gypsies, the 

tent-dwelling, wandering ones, moved from one area to 
another. Nowadays, that no longer happens; you don’t 

hear much about them. At that time, they 
camped down here, where Pétör’s mill is 

now, right where the mill stands. Every 
village was required to 
provide them a place to 
stay. But when the 
time came, they had 

to move on. Now, 
Török Pap’s father was the judge, 

and a nasty man. He sent an official, a 
sworn officer, and a citizen to tell the 

Gypsies to pack up and leave within a certain 
amount of time. These people went to deliver the message 

and explained the situation. But the Gypsies 
didn’t pay any attention to them. The officials went back and told the 

judge, “They don’t even care about what we’re saying!” The 
judge, being a nasty man—back then, they had big leather 

whips, which you don’t really see anymore—had an 
eight-strand whip. The old man got angry. 

“Leave it to me! If you couldn’t drive them away, 
I’ll take care of it myself!” So, the judge went 

up there alone. With that whip of 
his, he lashed 

at 
them 
and 
drove 
the 
Gypsies 

away, 
scatte

It was the 
darkest night of all. 
No moon, no stars, 
no nothing, just the 

darkest dark. We do get 
nights like that here, when not 

even a beast wants to come out. I 
know a night like this can be 

dangerous; I’ve learned that from my 
mother, she was knowledgeable. She 

told me to be aware because 
a witch may come and harm me. 
If you see a butterfly in your 
home on a night like this, you 
should burn it, because that’s a 

witch. If a witch goes after a grown up 
man or woman, that person will appear all in 

blisters afterwards. But she especially likes to 
go after small children, to drink their blood, 
to harm them. There is a curse we have to 
say out loud: ‘May God make you eat wood 
and stone, but not us!’ So, I knew I

should not fall asleep that night. There 
was a warm breeze of wind coming. I put my 

kids to sleep, the older ones sleep together, here 
in this room ... If you fall asleep your child’s luck will 
too, so I’ve tried to stay awake. I was alone in the room, 

with only my newborn. My husband was visiting [in another
village] ... The baby was small, tiny, sleeping in his crib. He was 

a poor little creature from the day he was born. He gave me a 
lot of trouble at delivery, and afterwards, he couldn’t 

eat well ... I fell asleep. Suddenly, in my sleep, 
I felt something on my chest, like a heavy pressure. I 

woke up, for sure, and I felt that someone else was in 
the room. Then I saw her [a witch] choking, with her own 

hands, my baby. She jumped into the crib, and 
I saw her, she was choking the 
baby. I wanted to scream, but I
couldn’t. I wanted to yell, but I 
couldn’t. I felt enormous weight upon 
me. I couldn’t move, but I could
hear my heart beating, I could hear my 
breath coming out, but I made no 

sound. I know she 
[the witch]

di

In 
spite of 
myths of 

Roma 
immorality, most 

Roma follow strict 
rules of sexual 

behavior. He or she 
is expected to marry 

someone within their 
particular tribe and most 

Roma conform by marrying within their group. Even 
with respect to other Roma, permissible marriage 

choices may be restricted. This is a way of 
maintaining tribal and social purity. If a Roma male 

marries a gadji, his community may eventually accept 
her, provided that she adopts the Romani way of life. But it is a 

worse violation of the marimé code for a Roma female to marry a gadjo, 
because Roma women are the guarantors for the survival of the population. In 
the case of a mixed marriage, many tribes consider the children Roma only if the 

father is Roma. Roma expect females to be virgins when they marry and to remain 
faithful to their husbands until death. The potential for defilement is greatly 

heightened at marriage because Roma perceive it as the 
end of a woman's innocence. Traditionally, 

marriages for Roma have occurred early, 
after age nine but usually before age 

fourteen. Gajikane 
influence has 
undermined this tradition in many 

countries. The first step in 
contemplating marriage is the 
selection of the bride.  

. Many Roma tribes still 
maintain the 
institution of 
bride price. 

A new mother 
is allowed to touch only 

essential objects during what 
amounts to a quarantine. The 

objects she does touch, such as 
cooking and eating utensils or sheets, 
become impure and must be later 
destroyed. Though all this generally ends 
with the baby’s baptism, certain tribes are 
unusually cautious. For these tribes, it is 

two or three months before the new 
mother will be able to 

approach her 
husband or 

Within the frame of 
the three-day-long festival 

the Armenian costumes, 
fabrics, handmade jewelry were 

presented in various booths, the 
tasting of the Armenian food and 
drinks as well as master classes 
of cross-stone making, 
embroidery, floral art and 

competition of creative 
games for children 

On 
the day of 

the feast, the 
faithful 

arrive with 
songs and a 

procession; first 
they always go to the cross of .  The 

procession gradually becomes several kilometers long and after the church 
of the pilgrimage it splits into two: one branch approaches the place of the 
mass from the north, bypassing the Jesus mountain, while the other 

branch approaches the place of the mass from the south, in the 
direction of the Saint Anthony chapel. The procession carries with it several traditional 
church symbols: in the middle, in front of the high priests, the labarum, called by the people 

the labórium, which was the symbol of the victory of the Emperor Constantine the 
Great in ancient times, is placed. According to tradition, the almost 

30-kilogram object is carried and lifted high by a 
graduating student of the Catholic high school. When 

the labarum reaches the Salvator chapel on 
Kissomlyó Hill, where the cross stands 
commemorating the first pilgrimage led by priest 
István, the hymn "Gésgen szép or Mária" is 
sung, followed by a high priestly blessing. 
The crosses gradually fill the wide space of 

the pass, and the mass begins. Those 
returning home bring a farewell gift with 
them: a green birch branch, 

a consecrated 
memento, which 

they touch 
to the 

Stipp, stipp 
Staab aus, dr 

Katz gehn die 
Hoor aus, Summer, Summer 

Mai aus, die Veigle un die Blume, dr Summer 
werd bald kumme. O Leit, o Leit, ihr liewi Leit, 
do kummt die heilichi Oschterzeit. Gibt uns Ajer, 

gibt uns Geld, alles, was ihr wollt, nor khe Schlää, die tun weh. 
Ecku, ecku ruschafeh, heit is torus tambure, Ajer raus, Glick ins Haus! 
(Commence spring cleaning, for cats are already shedding fur. With May 

in the offing, Summer is approaching. Violets and (other) flowers 
signal the imminence of Summer. O people, dear people, 

Easter-time is upon us. Give us eggs or money - 
anything you want, except beatings, for they hurt.)  

Lieber heiliger Nikolaus, oh kehre bei uns ein 
(Dear St. Nicholas, please come into our 

house.) Buwe was ham’r heit? 
(Boys what do we have 
today?), Kirchweih!
These stories and prophecies 
often featured visions of retribution and redem 
ption - describing upraised fists materializing in 
night skies stained the color of blood or appariti 
ons of the Virgin Mary or Jesus..., Swabian 
refugees repeated stories of brutal and terrifying 
encounters they had had with “Tito Partisans.” 

Afflicted by some thing called “Partisan fever” 
(Partisan- enseuche, Partisanenwahn), 

the latter would allegedly fall into 
frenzied states in which they would 

become unnaturally 
physically 

powerful 

Partis 
an fever mostly 

afflicted female Parti sans; it 
transform ed its victims - 

who had only recently masq 
ueraded as the god-like 
arbiters of life and death- 
into ravening beasts, it led to 

episodes in which those affli 
cted by it would suffer 

dramatic physical
symptoms

Drinking the 
blood present in the 
Eucharist was an 

act of worship in 
mass; 

drinking Schwabenblut 
a fiendish perversion.

blood in jars

Komitadjis, Krampus

They  have to tell 
all about the past, 
everything, even
their 
most 

secret 
thought

German blood 
“precious”

Stille 
Nacht, 
Heilige 
Nacht

“Turkish 
yoke” 

became an 
inseparable 

part of 
Serbian national 

identity, based on the 
antagonistic relationship 

with the Ottomans.
The 

well-known 
Serbian “Kosovo myth” had a 

particular symbolic functionas the 
tragic defeat in the Kosovo 
battle took on a religious 

connotation

in 
which “Serbia 

has reached the 
kingdom of heaven” and the 
historical defeat was 
celebrated as a national 

(ideological) victory.

Folk music 
incorporates 

Serbian-style 
instruments like 

the gajda 
(bagpipe).

Kalanda: New Year’s 
caroling with blessings for the 

household.

Belief in the 
"strigoi" (restless 

spirits) and "iele" 
(supernatural 
maidens) reflects 

pre-Christia
n and 
Christian 
syncreti
sm.

Rom
anian 

folk music 
played with 

Hungarian instruments 
like the 

cimbalom, 
blending 
styles.

The 
Hungarian 

figure of the 
sárkány 
(dragon) 

merges with the 
Romanian zmeu, 

creating a hybrid 
narrative.

the strigoi 
= old 

women 
with 

witch-like 
powers. 

These 
creatures can 

spread illness, 
transform into 

animals, or 
bring 
misfortun
e. 

Seasonal 
celebrations like 

Sânziene (midsumm
er festival).

Tales 
of 
"moroi" (ghostly 

beings) and "zmei" 
(dragon-like creatures) are 

common in the folklore of 
this region.

The 
Sandžak 
region, 

particularly 
cities like Novi 

Pazar and Tutin, is a 
stronghold of Islamic 

identity

In 
Vojvodina, 

the Turkish minority is much 
smaller and less religiously active 

compared to Sandžak

Similar to 
Bulgaria, Turkish 

Muslims in Serbia 
celebrate Ramazan Bayramı 
and Kurban Bayramı, often 

blending Ottoman and 
Balkan traditions.

 
Easter 
(Paște), Christmas 

(Crăciun), and 
Saint Andrew’s 

Day (Sfântul 
Andrei) 

Romanian-language 
religious services are held, and the church 

helps maintain Romanian 
identity, 

culture, 
and 
lang

ua

Most 
Vojvodina 

Romanians 
belong to the 
Romanian 

Orthodox Church 
(BOR), which 

has its 
own 

diocese 
in 

Serbi
a

There 
are also 
Eastern 

Orthodox 
Romanians, especially near 

the Romanian border, who belong 
to the Romanian Orthodox Church 

or the 
Hungarian 
Orthodox 
Exarchate

A 
smaller 

number are 
Roman 
Catholics, 

particularly in 
mixed 

Romanian-Hungari
an communities.

Most 
Romanian 

communities in 
Hungary are 

Greek Catholic 
(Byzantine 

Rite), affiliated 
with the Hungarian 

Greek Catholic 
Church, which follows 

Orthodox-style worship 
but is in 

communion 
with the 
Roman 
Catholic 

Many 
Romanian 

Orthodox churches in 
Vojvodina follow 

Byzantine liturgy

Traditional religious 
customs include blessing of water 

(Aghiasma) and Parastas (memorial 
services for the dead).

Ukrainian traditional 
houses were generally built 

facing south to maximize sunlight 
for warmth. This often resulted in 

houses being positioned at vari-
ous angles to the street, especi-

ally in hilly areas with complex 
terrain.

In 1737 (according to other 
sources 1728), during the plague 

epidemic in the city, the Serbian 
Orthodox Cathedral that originally 

stood on this site burned down. The 
present church was built in Baroque style between 

1744 and 1748 by order of the Serbian Orthodox Bishop Ge-
orgije Popović. Seven bishops are buried in the church, and 
several dignitaries who donated their fortune to the church also 
rest in the nave. Initially, the church hosted Orthodox religious 
services for both the Serbian and Romanian communities, but 
since 1864, following the separation of the two churches, the 

building belongs to the Serbian community. Romanian 
Orthodox and Serbian Orthodox believers are 

equally welcome to church services 
today.

Remove the leaves 
from the head of cabba-

ge. Mix beef, pork, ham, 
uncooked rice, onion, egg, salt, 

pepper, and garlic powder to-
gether in a bowl until well combined. 

Form mixture into oblong 
balls, using 1/2 cup 

of the mixture at a 
time. Wrap a cab-
bage leaf around 
each ball. Spread 

sauerkraut in the bottom of a large 
pot. Layer cabbage rolls on top, placing them se-

am-side down. Pour tomato juice over rolls, 
then add enough water to cover and bring to 
a boil. Reduce the heat to low and simmer 

for about 3 hours, adding more water 
as necessary.

Mix onions, 
red peppers, to-

matoes, vegeta and 
salt in a big kettle. Let 

it boil for 10 minutes. Add the 
fish and let it cook for another 
25 minutes. In the end add a 

little bit of wine.

In 

Kalotaszeg 
(Țara Călatei), 

for example, older 
buildings, some possibly 

dating back to the 18th 
century, had log walls with 
cross-hewn ends. By the early 

20th century, timber-framed log-walled 
structures were being built here, with 

wattle-and-daub houses rarely appearing, 
these featuring walls made from stakes rather than 

woven frameworks. In contrast, in Mezőség, traditional wall 
material in the 20th century was the woven-and-daubed wall, with 

significant changes occurring in the 18th century: the post-frame 
wall dug directly into the ground was replaced by a 

timber-framed wattle wall In Dombó, along the Kis-Küküllő 
(Târnava Mică) River, not only the houses of tenant 
farmers under the Reformed Church were described as 
having “thatched roofs, walls woven from wattle,” but 
the 1788-built Parochial House was also described as 

having “woven walls on posts and legs”. A similar process 
is observed here as in Bánffyhunyad and its surroundings. 
Changes in building materials followed varying paths for 
different structures: in Mezőség, for example, most farm 
buildings still had timber-framed wattle walls even in the 

20th century. Throughout central Transylvania, as 
elsewhere, the rafter roof structure with steeply 

pitched, hipped gable roofs was predominant. In the 
18th century, a once-continuous spread of layered straw 

roofing, now only sporadically visible, covered both 
residential and agricultural buildings. In the 18th century, 

houses in central Transylvania were likely 
characterized by two-room layouts consisting of 

a house and a porch. However, their 
specific features remain unclear. 
In Ketesd, Kalotaszeg, an 
18th-century house 
expanded with later 
additions had a 
large room and a 
narrow 
smokehouse 
with a 
separate 
entrance. 

The au-
thentic Baroque style of Ar-

menopolis was characterized by 
its abundance of forms, ornaments, 
and elements, which is why it was 
sometimes referred to as “Armenian 
Baroque“. Prior to the arrival of the 
Armenians, the settlement consisted 
of around 100 households, but by the 
early 19th century, there were around 
1000 households. Each family was 
provided with land for a house and a 
garden, as well as a plot outside the 
city for raising livestock 

"der 
Grosse Schwaben 

zuge" "Great Swab
ian Trek" 

“Paprika 
deutsche” The 
Austrians call them 

“Gypsies”. Unlike the 
Autrians, 

they “used different 
seasoning,” like paprika, 

Partisans- 
“bastard 

pigs”

Plans 
for the villages were 

laid out in Vienna. The 
towns were 

generally built in a square 
checkerboard pattern, 
with the Catholic 
church and its surround 

ing square in the center of 
the town. Modified 

Baroque,"settler's 
Baroque" 

“sow dance” 
(“Sautanz”), the 

evening 
celebration following the full day 

of hard work involved in butchering one or more 
pigs. It was customary that a mischievous 
neighbour would ‘steal’ a piece of pork, such as 

a leg or tail. During dinner, the neighbour would bring back the 
missing piece, on a plate that also contained a lit candle and a sprig of 
rosemary. While standing in the entrance, he would sing the “slaughterer’s 

song” ("Schlachterlied"): Wir haben gehört, ihr hätt geschlacht, 
Veiglein rosa. Ihr hätt so gute Wirscht gemacht, Veiglein rosa. 

We have just heard, you killed a pig, Light red violet. And 
that you made such good sausage, Light red violet. 

Veigelein und Röselein, wir trinken gern den roten 
Wein. Veiglein rosa. Violet and roses, we 

like to drink the red wine, Light red 
violet. The Slaughter Festival 
(das Schlachtfest) 
The first houses built by the 
settlers still had walls tamped of clay and 
straw and roofs covered with reeds. Even 
these first humble houses were soon 
surrounded by flowering gardens. The 
streets in the villages were wide and 
always kept clean. The fields were mostly 

small plots, often of 1 Joch (1.422 acres) 
size, scattered around the various 

terrains surrounding the village. 
This ensured that each settler 

received fields with 
different soil 

quality 

hierarchy- 
size of  
property

summer 
kitchen

burnt 
brick, roof of reeds

Open corridor 
supported by 

pillars stretched 
along 
the 

courty
ard.

build as 
a response to 

bulgalars and 
ottoman armies 

in order to 
protect 
them

In 
Vojvodina, Romanian 

houses reflect the region’s 
Austro-Hung

arian 
influe

nce
, 

small, 
rectangular, 

and made of 
wattle-and-daub 
or stone, with 

low-pitched 
roofs and 

wide 
eaves.

Some 
churches 

incorporate 
Hungarian baroque 

elements, including 
steeples 

and stucco 
decorati

ons, 

Many 
churches 

feature 
intricately 

carved 
wooden 

iconostases, a 
hallmark of 
Romanian 

religious art.

long 
rectangular 

buildings with large 
porches (prispe). These 

homes often have thatched 
or tiled roofs with 

extended eaves.

half 
burried 

mud houses; less 
expensive, more heat, 

less visible one-story houses with 
steeply pitched roofs, thatched or 

tiled, similar to 

Đuveč = a 
slow-cook
ed rice 

dish with 
vegetables, 

meat, and paprika, 
related to Turkish 

"güveç."

Boranija = a  
green bean stew with meat, 

onions, and tomatoes, a common 
Turkish-influenced dish in 

Vojvodina.

Boza = a 
fermented millet drink, 

commonly consumed in 
Turkish households in 

Serbia.

Ciorbă de 
burtă – A rich tripe 

soup, popular 
among Banat 

Romanians
.Plăcinte bănățene – 

Stuffed pastries filled with cheese, 
potatoes, or 

jam.

Cozonac 
bănățean – 

Sweet braided 
bread with nuts, 

cocoa, and 
raisins.

L
ango
și – A 

version of 
fried dough filled 

with cheese, influenced 
by Hungarian 

lángos.

Caltaboș 
– A traditional 

Romanian 
pork liver 
sausage, 

popular in 
Hungarian-Romani
an households.

Sarmale 
bănățene – Cabbage 

rolls with a mix of pork 
and rice, often 

Mălai 
dulce – A sweet 

cornbread dessert, 
similar to Bulgarian "kachamak."

The usually 
three-story houses 

with raised and ornate roofs are 
known to most people as gypsy 

palaces or - because of their 
inhabitants - gypsy palaces. It is rare 
to find a house that has the time 
and money to furnish it, most 
of them are not even 

plastered.

Base: Topography
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